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But even those who reached a safe haven in the "lands of liberty" and decided to live openly as Jews did not necessarily sever themselves from connections with the lands of their Iberian origins. The burden of fear to which they had been subject as members of a discriminated and persecuted community did not erase their longings for their original homes and for the landscapes of their childhood. From Amsterdam, Hamburg, Leghorn, and London their hearts were still drawn to the towns and villages of Spain and Portugal. 2 The former marranos maintained an affi liation with Iberian culture even after their return to Judaism. They continued to write in Spanish and Portuguese, and they took note of every new creative development in the Iberian culture of their time. They collected the best works of Spanish and Portuguese theological thought in their impressive libraries, the literary academies that they established were a perfect copy of the Hispanic academies of their time, and the theater that they fostered until the early eighteenth century remained Spanish in content and form. Most of the members of the Western Sephardi Diaspora who fl ed from Iberia left behind family members and relatives, and they retained their business connections, which frequently led them to return to the ports of Andalusia and Portugal. The members of the Sephardi diaspora called those forbidden countries "terras de idolatria" [lands of idolatry], both because they were Catholic countries-and they defi ned Catholicism as idolatry-and also because those who sojourned there were required to deny their Judaism and publicly observe Christian ceremonies. 4 The phenomenon was also familiar among the marranos who were absorbed by the Sephardi communities in the Ottoman Empire and in North Africa, though one gets the impression that it 2 Y. Kaplan, "Una diáspora en exilio: actitudes hacia España entre los sefardíes de la edad moderna," in 
